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Abstract

This thesis explains how four events at the turn of the twentieth century—the start of an
American administration, the introduction of schools and missions, the introduction of reindeer,
and the 1918 influenza epidemic—brought sweeping changes to Inupiat on the Seward Peninsula,
and contributed to the decline of two formerly-prominent Seward Peninsula communities:
Kingegan and Kauwerak.
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CHAPTER 1: INTRODUCTION

The largest communities on the Seward Peninsula in the early twenty-first century are Nome,

Shishmaref, and Buckland. At the turn of the twentieth century, the two principal villages on the

Seward Peninsula were Kingegan and Kauwerak. Within a few decades of Euro-American

colonization, Kingegan and Kauwerak had dwindled to nearly a quarter of their former size and

lost their standing as the most powerful communities on the peninsula. Kingegan and Kauwerak

owe their decline to four particular developments in Seward Peninsula history: 1) the introduction

of American authorities; 2) the introduction of missions and schools; 3) the introduction of

reindeer; and 4) the devastation caused by the 1918 influenza epidemic. The Seward Peninsula

that we know today was substantially and uniquely shaped by these events that took place over a

century ago.
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Figure 1: Map of 20th Century Seward Peninsula Communities, created using Google Earth.



Prehistoric Cultures of the Seward Peninsula

The Alaska Native group that has lived in the Seward Peninsula region for thousands of years
is the Inupiat, an ethnic group found throughout Northwest and Arctic Alaska that is related to the
Inuit of Northern Canada and Greenland. Beyond the title of Inupiat, which broadly refers to

ER

“the authentic people,” Inupiat distinguished themselves by the specific parts of Northwestern
Alaska from which they came. Emest Burch, who conducted ethnographic research in Northwest
Alaska between 1969 and 1970, reconfigured the cultural landscape of communities, or “nations,”
that existed there before contact with Europeans. Burch’s research revealed that the Inupiat of
Northwestern Alaska were divided into socioterritorial units (or “nations”) that had ownership of
specific lands and observed distinct territorial boundaries.” Much of Burch’s information has

been corroborated by the research of Dorothy Jean Ray, Kathryn Koutsky and Susan Fair.

The Inupiat who lived in the southwest region of the Seward Peninsula near a large village
called Kauwerak® or Qaviaraq were known as the Qaviaragmiut.® Northwest of Kauwerak near a
cape that is now called Wales was Kingegan,” the largest village on the peninsula. The people
from Kingegan, which was actually made up of two villages, Kiatanamiut to the north and

Agianamiut to the south, were known across the peninsula as the Kingikmiut.’

" Burch, Emest S., Jr. Eskimo Kinsmen: Changing Family Relationships in Northwest Alaska. New York:
West publishing Co., 1975, 1.

*Burch, Ernest S., Jt. The Inupiaq Eskimo Nations of Northwest Alaska. Fairbanks, Alaska: University of
Alaska Press, 1998, 11.

? An alternative spelling for this village was Kawerak, the name now used for the region’s non-profit
Native corporation, whose headquarters are in Nome. The Inupiaq alphabet includes characters not found
on English language keyboards, so the spellings I've chosen are not assumed to represent the most accurate
Inupiaq spellings.

 Burch, 1998, 261.
> Also spelled Kingigin, Kingikmiut, and in some historical sources as “King-a-ghee.”

® Cited in Burch 1998; Ray, Dorothy Jean. The Eskimos of Bering Strait, 1650-1898. 1st paperback ed.
Seattle: University of Washington Press, 1992; and Cohen, Kathryn Koutsky. Farly Days on Norton Sound
and Bering Strait: An Overview of Historic Sites in the BSNC Region. The Wales Area. Vol. 11, Occaasional



North of Kingegan along the Northwest coast of the peninsula lived the Tapgagmiut, who were
Shishmaref, Cape Espenberg & other coastal people. The Inupiaq word fapgag means “sandy
shore,”” making the Tapgagmiut the people who lived along the long stretch of the Northwest
Seward Peninsula coastline. According to Dorothy Jean Ray, the Tapqagmiut were the people of
the Cape Espenberg region, while the people between present-day Shishmaref area and Kingegan
were called the Kigiqtaamiut.® To the cast of Burch’s Tapqagmiut were the “least known of all

*? the Pittagmiut or Pittagmiut, whose territory

the historic Inupiaq nations of Northwest Alaska,
was between those of the Tapgagmiut and the Kanigmiut of the Buckland River drainage. Below
the Kanigmiut of Buckland River, near Koyuk, Shaktoolik and Unalakleet were Inupiag-speaking

people who were called the Malimiut ' by Yupik speakers of Norton Sound and the Yukon River.

Paper No. 29. Fairbanks: Anthropology and Historic Preservation, Cooperative Park Studies Unit,
University of Alaska, Fairbanks, 1981.

7 Fair, Susan W. "Inupiat Naming and Community History: The Tapgaq and Saniniq Coasts near
Shishmaref, Alaska." The Professional Geographer 49, no 4 (1997):467.

¥ Former villages near Shishmaref (which was known by the Inupiaq name Kigiqtaq or Qikiqtaq) were
Ikpek, Qividluaq, and Aguvik; these were closely culturally affiliated with the Shishmaref tribe.
Wisniewski, Josh. ""We're Always Going Back and Forth": Kigiqtaamiut Subsistence Land Use and
Occupancy." Fairbanks, Alaska: U.S. Army Corps of Engineers, 2008, 1.

? Burch, 1998, 285.

1% Other spellings include Malemute, Mahle mute, Malegmiut, and Malemiut.



Figure 2: Map of Kingegan and Kauwerak territories from Cohen, Kathryn Koutsky, Early Days on
Norton Sound and Bering Strait: An Overview of Historic Sites in the BSNC Region: The Port Clarence
and Kauwerak Areas. Vol. 111

Wars between these and other villages on the Seward Peninsula indicate that a strict system of
territorial boundaries was in place on the Seward Peninsula in prehistoric times. Generally
speaking, the Imuruk Lake area was known to be Kauwerak (or present day Mary’s Igloo)
territory, areas around Wales were Kingegan territory, and areas along the coast north of Tkpek
Lagoon were the Kigigtaamiut and other Tapgaq people’s territory. While smaller villages
existed throughout the area, these were the main winter settlements with which people culturally

1dentified.



Inupiat on the Seward Peninsula today still indentify themselves through traditional Seward
Peninsula placenames associated with where they are from (i.e. the Kingikmiut people from
Wales, the Qaviarmiut of the Kauwerak/Mary’s Igloo area and the Kigigtaamiut from
Shishmaref), signifying that these are still very important places for Inupiat on the Seward
Peninsula. Yet the sweeping changes that Seward Peninsula Inupiat experienced at the turn of
the twentieth century thoroughly altered the power structure of former territories and weakened
the prominence of the former leading communities of the peninsula, such that there are more
residents of Shishmaref than either Wales or Mary’s Igloo today and the latter are no longer the
most politically significant places on the Seward Peninsula at present. One indication of this is
that after the passage of the Alaska Native Claims Settlement Act in 1971, while a great number
of traditional and historical sites were claimed in the Wales and Mary’s Igloo areas, the Joint
State Federal Land Use Planning Commission only held scoping meetings in Shishmaref and

Nome.

Very little research has addressed what happened to these two formerly-prominent places on
the Seward Peninsula. This thesis will demonstrate that the changes that occurred through the
introduction of American colonization, American education, the reindeer herding program and a
devastating epidemic were so revolutionary for the Inupiat at the turn of the twentieth century,
and brought so many new situations to adapt to, that the Inupiat had little time to counteract the
decline of these formerly-prominent places. Those Inupiat who would have maintained the power
structure of the pre-American Seward Peninsula had likely died, begun to create a new power
structure, moved to different communities, or were busy adapting to a whirlwind of changes at
this time. Cultural contact and change was a dizzyingly rapid process on the Seward Peninsula.
The story of how the Seward Peninsula communities of the early twenty-first century came to be
is wrapped up in the story of four major upheavals that occurred in rapid succession in the early

years of American colonization on the peninsula.



Figure 3: Village of Kingegan overlooking the Bering Sea, ca. 1905. Photo from the Gertrude Lusk
Whaling Album, Alaska and Polar Regions Archive, University of Alaska Fairbanks. UAF-1959-875-
3.



CHAPTER 2: KINGEGAN AND KAUWERAK

Early European explorers of the Bering Strait recorded observations of Kingegan and
Kauwerak that are useful for reconstructing how these villages appeared in former centuries. On
August 9, 1778, British Captain James Cook passed and named Cape Prince of Wales, where the
village of Kingegan was located. At this site he observed several people on the shore and a
conglomeration of “clevations like stages and others like huts.”"!'  On July 30, 1816, Otto von
Kotzebue passed within three miles of Kingegan on his way north, searching for the Northwest

Passage. About this village he wrote:

we observed many jurtes [yurts] and frames built with whalebones, to dry fish on . .. We
could plainly discern a number of people standing together in groups, to admire the
wonderful large ship, but without making the least preparations for coming on board. 1
therefore took advantage of the wind . . . and sailed along the coast . . . The whole low
ground is covered with a luxuriant green: there are no trees at all, but some low bushes;
and only a little snow on the summits of the mountains in the interior of the country.
Many habitations, which cover the coast, indicate a numerous population. A baydare
which we saw under sail, had by no means the intention of approaching the ship, but took

its course to the north."

In 1826, British explorer Frederick Beechey met a large group of Inupiat who claimed to be
from the village of “King-a-ghee” on Chamisso Island in Kotzebue Sound. All of the other

Inupiat he met on the island appeared to him to have been of a lower standing than the people of

' Beagelehole cited in Willis, G. Frank. "It Is a Hard Country, Though": Historic Resource Study of the
Bering Land Bridge National Preserve, 1986, 8.

12 Kotzebue, Otto Von. A Voyage of Discovery into the South Sea and Beering's Straits, for the Purpose of
Exploring a North-East Passage Undertaken in the Years 1815-1818. Vol. 1. 1967 ed. New York: De Capo
Press, 1821, 199.



“King-a-gee.” In 1827, Beechey steered his ship toward Tooksook Channel, of which the
Kingegan people had told him the previous summer. He surveyed the deepwater harbor there and
named it Port Clarence, then passed inside the narrow channel into Imuruk Basin approaching
Kauwerak. Here he encountered several other men he had met on Chamisso Island the previous
year. He made observations on the sod houses of what he construed to be three villages in the
area, “the population of the whole amounted to about four hundred persons.”” He also met
people from Kingegan there, about which he remarked, “King-a-ghe—a place which, judging
from the respectability of its inhabitants, whom we had seen elsewhere, must be of some

importance among the Esquimaux establishments upon this coast.”*

In 1853, British captain Henry Trollope of the Ratflesnake noted that Kingegan, a village of
roughly 350, was “sort of a capital in these parts . . . [had] four dancing houses,” and was divided
into an upper village and a lower village. The people of the lower village were reputed for their
“bad character” and pilfering and Trollope ackowledged that during his stay with the lower
village, “we certainly suffered some losses.”” Also in the Bering Strait at that time, British
Commander Moore of the Plover remarked that the people living in the vicinity of Kauwerak,
“are numerous, certainly not so trustworthy, and more independent in their manner than the

natives of Kotzebue Sound.”"°

13 Beechey, Frederick W, ed. Narrative of a Voyage to the Pacific and Beering's Strait, to Cooperate with
the Polar Expeditions: Performed in His Majest's Ship Blossom, under the Command of Captain F.W.
Beechey, R. N. In the Years 1825, 26, 27, 28. New York: Da Capo Press, 1968, 265.

Y 1bid, 267.
"> Quoted in Ray, 1992, 151.

1% 1bid, 145.



Whalers and American Explorers

In 1848, commercial whalers began venturing to the Bering Strait. The first whaling ships
came from prominent port cities in New England, sailing halfway around the world to reach the
waters of the Western Arctic. In 1849, at least 50 ships ascended on the waters of the Bering
Strait. In 1850, there were more than 130. In 1851, at least 170 ships sailed north into the
Western Arctic and 220 ships came back in 1852. According to whaling historian John
Bockstoce, the three vears between 1849 and 1851 were the industry’s high point. During the
American Civil War a Confederate ship called the Shenandoah ventured into the Bering Strait to
wage an attack on Yankee industry, captured and burned twenty-four Arctic whaling ships. After
the Civil War, ships continued whaling north of the Bering Strait but more whaling operations
were increasingly based out of San Francisco or Hawaii. After 1880, whalers also began
traveling to the Bering Strait by steamship. It is during this period that historian Dorothy Jean

Ray believed that whalers and Seward Peninsula Inupiat had the most interaction.

Steamships permitted whalers to arrive earlier and depart later in the whaling season. Some
steamships were used in whaling, and others brought supplies for the whalers, who were at sea for
several years on some cruises. All steamships bumed coal and had to replenish their coal supply
on these voyages. Many Arctic whalers began using Port Clarence, the only deep- water harbor
on the Seward Peninsula, as a stopping place for meeting supply ships, obtaining freshwater, and
acquiring more coal for steamships. There was also a custom of “‘smoking ship,” or sealing the
lower decks of a ship and filling them with smoke to kill rats, that was often practiced at Port

Clarence."”

" Bockstoce, 1998, 224.
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Figure 4: Photo showing Inupiat drying fish at Grantley Harbor in 1885. Photo courtesy of USGS
Photographic library, RIC00646.

One episode in the history of Western Arctic whaling had a dreadful significance for the people
at Kingegan. This became known as the Gilley Affair, whereby, a large group of Cape Prince of
Wales traders reportedly attacked Captain George Gilley and the crew of the whaleship William
H. Allen and were all murdered in the ensuing confrontation. Historians Dorothy Jean Ray and

John Bockstoce have provided versions of the story recounted by Euro-American sources.'® As

¥ Ray’s account (Ray, 1992, 191) was taken from Revenue Service captain George Bailey’s report: United
States Revenue-Cutter Service, and George W. Bailey. Report upon Alaska and Its People. Washington:
GPO, 1880; and the account Gilley told to journalist Herbert Aldrich: Aldrich, Herbert L. Arctic Alaska and
Siberia, or, Eight Months with the Arctic Whalemen. Chicago, New York: Rand, McNally & Company,
1889. Bockstoce’s account (Bockstoce, John R. Whales, Ice, and Men: The History of Whaling in the
Western Arctic. 1st ed. Seattle: University of Washington Press in association with the New Bedford
Whaling Museum, Massachusetts, 1986) is derived from Gilley’s 1887 statement about the incident and the
impressions reported by the Revenue Cutter Corwin’s captain C.L. Hooper in 1888. Details in Gilley’s
accounts differed substantially from Bailey’s and Hooper’s stories, and Ray found that Gilley’s version was
altogether different from the stories told by Inupiat in the 1960s, which were never published.
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all recorded accounts depict the whalers” side of the story, the accuracy of this rendition is

questionable.

The Gilley Affair

The conflict began in July of 1877 when Gilley anchored his ship between Cape Prince of
Wales and the Diomede Islands. Allegedly three umiaks of Cape Prince of Wales people
approached Gilley’s ship waving a skin on a pole indicating an interest to trade. The “chief” from
one boat came on board and asked the whaler for gifts of ammunition. Gilley claimed that this
man was already under the influence of alcohol when he came on board. His kinsmen and
women and a secondary “chief” from another boat also came on board. After being refused some
of his requests, including a request for rum, the “chief” apparently became angry and seized
Gilley by the throat. Gilley threatened him with his revolver and ordered his men to weigh
anchor and set the ship in motion. Meanwhile the “chief” ordered the women from his party to

leave the whaling ship and retreat in their umiak.

From here, events turned ugly. Making another advance on Gilley, the “chief” was repelled by
a blow to his head from a “hand-spike,” which killed him. The men from Kingegan began firing
on the crew with their muzzle-loading pistols and attacking them with large knives. Gilley and
his crew fired back with better fircarms, killing several of the men. When those who had not
been shot attempted to retreat, they could not locate their umiaks, having drifted too far from
them. They did not surrender but continued their attempt to ambush Gilley’s men, and seck cover
on the deck of the ship. Gilley’s story is that each of the Kingegan men was either clubbed or
dragged out of his hiding spot with gaffing hooks and thrown overboard. He estimated that all of
the Cape Prince of Wales “warriors”™ that approached the William H. Allen that day were killed,
figuring their number to have been about twenty. Two of Gilley’s men were killed and one was
wounded in the fray. Other accounts indicate that thirteen Inupiat were killed on the William H.

Allen that day.
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This event led other whalers and the first U.S. officials in Alaska to regard Cape Prince of
Wales people as particularly dangerous and hostile. They were consequently avoided for several
years afterward.”® Cape Prince of Wales traders already had by far the worst reputation of any
Inupiat on the Northwest Coast. A well-respected trader at Barrow, John Kelly, accused them of
“possessing a large share of brazen effrontery,” while Revenue Service Captain Hooper called
them, “great bullies” and “the worst on the coast,” not only for their conduct with whalers but
also referring to the strong-arm tactics that they used toward other smaller bands of Inupiat.”
The anthropologist Edward Nelson recorded that Kingegan people often took control of other
tribes’ smaller boats and robbed them. They were also reported to have attacked two other
trading ships that summer of the incident on the William H. Allen. As Kingegan was the largest
Inupiaq settlement on the Seward Peninsula, its residents would likely have considered
themselves the dominant people of that area. Although whalers probably assumed they were
exempt from the political hierarchy of cultures living in the Bering Strait, it is unlikely that

Kingegan people would have agreed.

While Euro-American portrayals of Cape Prince of Wales traders as drunken marauders may
have had some basis in reality, this was not necessarily what provoked the Gilley Affair.
Although Kingegan people had a reputation for being exceptionally aggressive prior to this
conflict, no one knows who bore responsibility for starting this fight. There was just as dark a
stain on the reputation of whalers in this region for drunkenness and exploiting Native peoples to
satisfy selfish ends. Most of the crew on the William H. Allen were Hawaiian Islanders, a group
that was also well-known for toughness and warrior-like behavior. At any rate, more than a
dozen Inupiat died at the hands of one Arctic whaling crew, and sentiment toward Arctic whalers

in Kingegan was not improved by this incident. In the 1880s commercial shore whaling

'Y The famous naturalist John Muir, who traveled on the Revenue Cutter Corwin in 1881, documented the
prevailing attitude toward Wales people after the Gilley Affair: “In the afternoon, at Cape Prince of Wales,
we lay opposite a large village whose inhabitants have a bad character. They started a fight while trading
on board a schooner. Many of them were killed, and they have since been distrusted not only on account of
their bad character, but also because of the law of blood revenge which obtains universally among these
natives.” Muir, John. 7he Cruise of the Corwin. Boston: Houghton Mifflin Company, 2000, 120-121.
Although it is ironic that those killed and not their killers should have been the ones mistrusted, an
anticipation that Wales people would have retaliated for the offense seems well-founded.

% Quoted in Bockstoce, 1986, 189.
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operations were established at Point Hope and Barrow, but not near Wales, likely because of

lingering resentment and distrust.

Twenty-three years after the event, when Sheldon Jackson placed two missionaries at Wales, it
was considered one of the most dangerous places in Alaska to start a mission.”' In advertising for
the position in the American Missionary Association newsletter, Jackson characterized the Cape
Prince of Wales population as a “turbulent crowd.”” A chief who lived in Wales when the
missionaries arrived was said to have lost his eldest son in the Gilley massacre. This man, called
Elignok, reportedly caused trouble for the missionaries when they first arrived and fired a gun at
one of the missionaries and his wife once.” Ellen Lopp, the wife of the other missionary wrote
home to her family: “That is the custom here, a relative avenges a murder.” Another man she had
met had lost three brothers in the Gilley affair “and his feeling toward white men wasn’t very
pleasant.”** After residing there for over a year, her husband Thomas Lopp traveled up the coast,
where a man he met said he was surprised the two missionaries hadn’t been killed yet. Although
ong of the first two missionaries, Harrison Thornton, was eventually murdered in Wales, the other
formed several close relationships with people there. After several years of a peaceful residence
in Wales, his wife, Ellen, wrote: “Some people think these cape people are so dangerous. They

have been very pleasant to me.””

! Marshall, John W. "A History of Protestant Missions in Alaska." Pasadena College, 1954. Lopp wrote
that Jackson placed two men here because no white man had ever lived in Wales, whereas white men had
lived at the Point Hope and Barrow whaling stations for several years. Lopp, Ellen Louise Kittredge,
William Thomas Lopp, Kathleen Lopp Smith, and Verbeck Smith. Jce Window: Letters from a Bering
Strait Village, 1892-1902. Fairbanks, Alaska: University of Alaska Press, 2001, 364.

** Taliaferro, John. In a Far Country: The True Story of a Mission, a Marriage, a Murder, and the
Remarkable Reindeer Rescue of 1898. New York: Public Affairs, 2006, 19.

> Ray, 1992, 215. The story of Elignok firing at Mr. and Mrs. Thornton is told by Ellen Lopp to her sister
Susie in Lopp and Smith, 2001, 64.

** Ellen quoted in Lopp and Smith, 2001, 63.

B Ibid, 182,
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Other than whalers, another group of Americans that arrived in the Bering Strait and
encountered people from Kingegan or Kauwerak before the U.S. purchased Alaska was a
telegraph construction crew hired by Western Union to string a cable across the Bering Strait.
One crew of 40 telegraph men, under the direction of Daniel Libby, was deposited at Port
Clarence in 1866, and instructed to build a telegraph line across the southern coast of the Seward
Peninsula to Unalakleet. Libby’s party erected four buildings, called the “Main Building”,
“Tower Cottage”, “West End Hotel”, and the “Smithsonian™ at Port Clarence and named their
settlement Libbysville. The crew had no guns, knives, ammunition, alcohol or beads to trade
with the Inupiat and trading for raw furs was against Russian law, but they managed to procure
some fur clothing and a few dog teams and sledges from the people at Port Clarence, who were
likely Qaviarmiut from Kauwerak.® During the winter months, when no work could be done on
the telegraph line, the group developed a newspaper called the Esquimaux. This paper, printed
and distributed after their return to San Francisco, related many of the events of their expedition
and contains numerous accounts of individual Inupiat from the Kauwerak area, consistently
referred to as Kaviarzkhmute. This group abandoned the telegraph project in 1867, and returned
home to find that Alaska had just been purchased by the American government. In this last
glimpse of a pre-American Seward Peninsula, Kingegan and Kauwerak were still clearly the most
powerful places there, but by the turn of the century new communities not far from where the
telegraph men had set up their temporary camp of Libbysville would be taking over as the largest

communities on the peninsula.

*° Inupiat from Kingegan, the village at Cape Prince of Wales, expressed an interest in one trade item
unique to the expedition. The officers blue overcoats were apparently well sought after, “They, wanting
such a coat for most every article offered by them for sale.” Harrington, John J. The Esquimaux 1866-1867.
Jan. 6, 1867, 20.
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CHAPTER 3: U.S. ADMINISTRATION AND THE SEWARD PENINSULA

Northwest Alaska Inupiat were never colonized by Russians, despite being closest to Siberia
of all the mainland regions in Alaska. America’s 1867 purchase of Alaska from Russia did not
have immediate impacts on the people living in Northwest Alaska. Historians Dorothy Jean Ray
and Frank Willis have pointed out that this period had little effect in general on the Seward
Peninsula and Kotzebue Sound.”” There were only seven Euro-Americans living north of St.
Michael in 1880.>* However, one observer at the time commented that Northwest Alaskan
Inupiat were already more accustomed to Americans than other Alaska Natives because of their

familiarity with American whalers.*’

The U.S. Revenue Marine Service started patrolling the Bering Sea in 1879. The Revenue
Marine, which later became the U.S. Coast Guard, functioned mainly as a “Life-Saving
Service,” but assumed several other critical functions. They searched for lost ships, investigated
and assisted ships and villages in distress, rescued shipwrecked sailors, monitored seal harvests,
arrested perpetrators of serious crimes, put down mutinies, brought mail, transported U.S agents,
shipped destitute miners back to the States, assisted scientific expeditions, and seized contraband
along Alaska’s coasts. Between 1886 and 1925, the Revenue Marine sent their most famous
cutter, the Bear, to Northwest Alaska. The Bear and its captain of many years, Michael Healy,
were involved in numerous incidents of rescuing whaleships and confiscating alcohol that had
been sold or traded to Alaska Natives. The Bear was also feared by Alaska Natives along the

coasts for its crews’ actions in imposing American laws upon them.’' Although it enforced

" Ray, 1992, 187; Willis, 1986, 58.
* Ray, 1992, 187. This is according to Ivan Petroff’s 1884 census figures for Alaska.
* Bockstoce, 1986, 203.

3 "The Revenue Marine Service: It's Work During the Year in Alaska." New York Times, November 19,
1978, Wednesday, 1878, 2.

*! Lopp and Smith, 2001, 89.
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American laws to a limited extent, the Revenue Marine Service was under no obligation to

Americanize Alaska or its indigenous population.

Figure 5: Revenue Cutter Bear in the ice. Kathleen Lopp Smith Collection. Alaska and Polar
Regions Archive, University of Alaska. UAF-B66-10-44N.

Yet, the Revenue Marine had much greater impact on Northwest Alaskans than early attempts
to establish a civil government, which were initially focused on regions with Euro-American
populations. One of the primary ways the Revenue Marine impacted the lives of Inupiat was by
visiting villages along the Northwestern coast annually while working with the missionaries and
teachers who came to this region under the direction of Sheldon Jackson. With the $25,000
annual budget allotted to him to establish mixed-race schools throughout Alaska, and with the
likely more significant contributions of various Christian congregations with missionary

objectives, Jackson planted missionary men and women in several remote locations in Northwest
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Alaska beginning in 1890. The singular individuals who came as missionaries brought profound
change to Inupiat in consequence of their concentrated efforts to change aspects of Inupiaq life.
The Bear not only brought these people to Inupiaq villages and promised them protection, it
transported the reindeer which would later be used by the Bureau of Education to try to change

the Inupiat into an agricultural people (discussed further in Chapter 5).

Figure 6: Captain Mike Healy of the Revenue Cutter Bear. Kathleen Lopp Smith Collection, Alaska
and Polar Regions Archive, University of Alaska Fairbanks, UAF-1994-132-89.

The later years of American administration were more intrusive than those immediately
following the U.S. purchase of Alaska. Later changes altered the Seward Peninsula in terms of
education, health and welfare, land use, religion, settlement patterns and stress on Inupiaq culture
and traditional social organization. American infrastructure came to affect the Seward Peninsula
arca the most through the introduction of religious missions, reindeer, schools, and mining, which

are discussed in succeeding chapters. Later administrative changes such as the establishment of
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military forts and the expansion of travel routes across Alaska also had significant impacts on the
Seward Peninsula, but took place after an American infrastructure was already well established.
The major forces of change—missions, schools and reindeer--which started in 1890, had the
deliberate goal of Americanizing the population of the Seward Peninsula, and had substantial,

lasting, direct and indirect impacts on it.

Figure 7: Image of umiaks (skin boats) headed out to meet an approaching revenue cutter near Cape
Prince of Wales. Dr. Daniel S. Neuman Photographs, Alaska State Library Historical Collections.
ASL-P307-0046.
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CHAPTER 4: MISSIONS AND SCHOOLS ON THE SEWARD PENINSULA

Although revenue cutters were the main means of transporting federal agents to Alaska and
assisted several government-sponsored initiatives, they were not responsible for implementing a
colonial regime. The U.S. agency with this responsibility in the early years of U.S.
administration was the Burcau of Education, which worked with various religious missions to
bring an American education to Alaska. In 1884, the Organic Acts enabled the establishment of
public schools in Alaska, and in 1885 Sheldon Jackson was appointed Special Agent for Alaska
by the U.S. Bureau of Education.

For the Seward Peninsula, the most prominent figurchead of early American administration
was Sheldon Jackson. Jackson established schools all along the Alaska coastline, but focused
most of his career on programs of change for the Inupiat of Northwest Alaska. He had built his
carly career as an educator in the American Indian schools of the Great Plains and Rocky
Mountains. He had also become famous as a clergyman and an advocate of missionary work
through his public campaigns to improve the welfare of certain indigenous populations. Because
of his national influence and his interest in Alaska, he was tasked with creating an educational
program for Alaskans. The education of Alaskans was unique in many respects from the system
in place in the rest of the United States. Under the terms of the First Organic Act, Alaskan
children were to be educated “without regard to race.” Compared with the placement of Native
American students in Indian schools elsewhere in the US, this was a progressive idea. It also
made sense logistically in Alaska where there were not enough resources to create Native and

non-Native schools in each community.

Starting in 1885, Congress allotted Jackson $25,000 annually to establish public schools in
Alaska. With this budget, Jackson could only build a few schools and only serve a handful of
coastal communities. Undeterred by his funding constraints, he encouraged churches to establish
missions in Alaska and operate government, or “contract,” schools in their buildings. These
missions were supported by charitable donations from diverse Christian churches throughout the
United States. The missionary societies contributed money to build, supply and maintain

facilities, and the Bureau often shared part of the expense. Jackson hired teachers who were
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members of each mission’s denomination, and while teachers worked under contracts with the
Bureau of Education, they also wrote reports back to the missionary socicties that supported
them.*® Jackson assigned the missions to various Alaskan communities for various reasons. His
first schools were created in South and Southeast Alaska, but he avidly sought funding to build
schools up in the North. One mission came north of its own accord. In 1887, the Mission

Covenant of Sweden started a mission at Unalakleet on Norton Sound.

Mission Schools in Northwest Alaska

The first three communities in Northern Alaska to receive schools were chosen because of
advice contained in a government report. In 1889, Lieutenant Commander Stockton of the U.S.
Navy surveyed the coast up to Point Barrow and reported that schools would be most beneficial at
Point Barrow, Point Hope, and Cape Prince of Wales. Jackson convinced the American
Missionary Association to build a Congregationalist mission at Cape Prince of Wales, the
Episcopalian Church to build at Point Hope, and the Presbyterian Church to build a mission at
Point Barrow. The village of Kingegan, at Cape Prince of Wales, hosted the first school built on

the Seward Peninsula and the first mission established in Northwest Alaska.

In 1890, Kingegan (referred to in all US government documents as Wales) was the largest
Inupiaq village in Alaska. According to missionary Tom Lopp, 537 Inupiat lived there.” It was
considered one of the most dangerous places in Alaska to start a mission, as it was believed that
the Wales people might seek retaliation for the deaths of their kinsmen in the Gilley Affair.** In

advertising for the position in the American Missionary Association’s newsletter, Jackson

32 Letters from the Congregationalist missionaries at Wales to the American Missionary Association were
occasionally published in that organization’s bulletin or as individual reports. See Thornton, Harrison
Robertson, and William Thomas Lopp. Alaska: Report of the Alaska Mission, 1892-93. New York:
American Missionary Association, 1894,

> Lopp and Smith, 2001, 364.

> Marshall, 1954, 191.
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characterized the Cape Prince of Wales population as “a turbulent crowd . . . The worst people in
that region.”™ He asked for applicants who would be brave enough to work in such an
environment and willing to leave from San Francisco within two months of the advertisement’s
publication. Jackson received 24 applications, 12 of them from women. He decided to place two
male teachers at Wales and one each at Point Hope and Point Barrow. For the two Wales

teachers he selected Harrison Thornton and William T. “Tom”™ Lopp.

Jackson met these teachers for the first time at Wales while traveling on the Bear in 1890.°°
Perhaps because of the presence of the Bear, the missionaries were able to set up camp while
ship’s carpenters built the mission building, where they would both live and conduct classes in
the upcoming year, without harassment. Lopp later wrote that Wales was, “the summer
rendezvous for the Eskimos of the region, for those living to the southward as far as Nome, and
northward to the great Kotzebue Sound country. Here they would assemble with their great
walrus-skin boats, or oomiaks, to make ready for their annual trading cruise to Siberia. Seventy to
cighty of these canoes, manned by thirty to forty natives, would cross the stormy Strait to obtain
from the Siberian Chuckchees furred reindeer skins for clothing, reindeer sinew for thread and

. 37
Russian leaf tobacco.”

Shortly after the Bear left, most of the able-bodied men of Wales departed on hunting, fishing and
trading trips, which gave the two a much needed “breathing spell.” Jackson and the Bear steamed

north on July 12",

On this trip, Jackson began brainstorming about what he saw as the poor living conditions of
Inupiat in Northwest Alaska. Jackson was also concerned about stories of depravity. The

influence of whalers and traders on Northwest Alaska Inupiat—the importation of alcohol and

** Taliaferro, 2006, 19; Strickland, Dan. "Murder at the Mission: The Death of H. R. Thornton at Cape
Prince of Wales in 1893." Alaska Journal 16 (1986): 208.

3 The teachers traveled on a schooner called Jennie. Ray, 1992, 215.

%’ Lopp and Smith, 2001, 365.
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non-marital sex with Inupiaq women—were not only scandalous in the eyes of Christian
missionaries, but were deplored by an even larger movement of Christians and temperance-
advocates in the States, mainly upper-class American women. This group was a large funding
base for Jackson’s work, giving financial and public support for his efforts to provide schools for
Alaska Natives. Since one of the Bear s regular duties was to monitor American whalers for
illegal commerce, Jackson surveyed the communities that Arctic whalers frequented most on his
trip. He was very concerned about the alcohol trade taking place in the Bering Strait. Under
Jackson’s management, the role of schools in Alaska was not only to introduce the English
language, Western education, Western culture and Christianity, but to counteract some of the

Western influences that had already been introduced.

Figure 8: Wales Inupiat on the beach. “Mrs. Allen Shattuck, A Summer on the Thetis, 1888”
Collection. Alaska State Library Historical Collections. ASL-P107-0023.

The most prominent element of Jackson’s educational philosophy was its emphasis on
assimilating, or Americanizing Native peoples. Although receiving an American education has

had both positive and negative impacts for Seward Peninsula Inupiat, the detrimental effects of
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being forbidden to speak their Native language in the classroom is one of the most often told
features of this history. Jackson believed that these languages interfered with Alaska Natives’
ability to learn English, which was necessary to their assimilation into American culture.” A
pidgin form of English adapted from trading and working with whalers was spoken by some
Northemn Inupiat, but almost no English was known by Seward Peninsula people in 1890. Prior
to the arrival of missions and schools in Northwest Alaska, the Seward Peninsula Inupiat had

mainly been left alone.

Schools were a key tool in the effort to “Americanize” Alaska places and people. Mission
schools worked even more aggressively to “Christianize” Alaska Natives. In different histories of
the Seward Peninsula, many authors have discussed the ethnocentrism of the policymakers,
missionaries and teachers of this area.”” Several missionaries’ and teachers’ memoirs, describing

their own attitudes and experiences, have also been published.* Missionaries not only brought

¥ See, for example, Jackon’s statement in reference to the Alaska Natives of Southeast Alaska: “The
children speedily acquire an English-speaking vocabulary when strictly prohibited from using their native
dialects. . . The use of their vernaculars [Thlinget, Tsimpsean, Haida] seriously retards their progress and
does them no essential benefit.” United States Bureau of Education, Report of the Commissioner of
Education for 1896-97, 1897. Ch. 35, 1618. Also described in Ellanna & Sherrod, 2004, 77.

% See Dauenhauer, Richard L. "Two Missions to Alaska." Pacific Historian 26, no. 1 (1982): 29; Ellanna,
Linda J, and George K. Sherrod. From Hunters to Herders: The Transformation of Earth, Society, and
Heaven among the Inupiat of Beringia. Fairbanks, Alaska: Department of Anthropology, University of
Alaska, Department of the Interior, National Park Service, 2004.; Strickland 1986; Ray 1992; Henningsen,
Victor William. Reading, Writing and Reindeer: The Development of Federal Education in Alaska, 1877--
1920: Princeton UP, 1987; Burch, Ernest S. "The Inupiat and the Christianization of Arctic Alaska."
Etudes/Inuit/Studies 18, no. 1-2 (1994): 81-108; Haycox, Stephen W. "Sheldon Jackson in Historical
Perspective: Alaska Native Schools and Mission Contracts: 1885-1894." The Pacific Historian 28, no. 1
(1984): 18-27.; Tower, Elizabeth A. Reading, Religion, Reindeer: Sheldon Jackson's Legacy to Alaska.
Anchorage, Alaska: Elizabeth Tower, 1988; Berardi, Gigi. "Schools, Settlement, and Sanitation in Alaska
Native Villages." Ethnohistory 46, no. 2 (1999): 329-359; Doll, Jonathan. "'Come on in": An Epic Story of
an Inupiat Couple in Northwest Alaska." University of Alaska, Anchorage, 2003; Hinckley, Ted C. "The
Presbyterian Leadership in Pioneer Alaska." The Journal of American History 52, no. 4 (1966): 742-756;
Hinckley, Ted C. The Americanization of Alaska, 1867-1897. Palo Alto, Calif.: Pacific Books, 1972;
Marshall 1954; and Taliaferro 2006.

** See Thornton, Harrison Robertson. Among the Eskimos of Wales, Alaska: 1890-93, Edited by Neda S.
Thornton and Jr. William M. Thornton. Baltimore, Maryland: The Johns Hopkins Press, 1931; Greist,
Henry W. Seventeen Years with the Eskimo. Hanover, New Hampshire: Special Collections, Dartmouth
College Library, 1961; Almquist, L. Arden. Covenant Missions in Alaska. Chicago, Illinois: Covenant
Press, 1962; Keithahn, Edward L. Eskimo Adventure Civilization Transition Series. New York: Bonanza
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different religious beliefs, but different approaches to educating in their communities. The
experience was not the same in every community. Perhaps the most interesting experiences
among the missionaries were those of the earliest missionaries to arrive, for they were the
pioneers who laid the groundwork for later teachers to establish themselves in communities on

the Seward Peninsula.

Figure 9: Photo of the government school in Wales. James Wickersham Collection, Alaska State
Library Historical Collections. ASL-P277-015-003.

Books, 1963; Hadley, Martha E. The Alaskan Diary of a Pioneer Quaker Missionary. Mt. Dora, Florida:
Loren E. Hadley, 1969; Renner, Louis L., S. J. Pioneer Missionary to the Bering Strait Eskimos:
Bellarmine Lafortune, S.J. Portland, Oregon: Binford & Mort for the Alaska Historical Commission, 1979;
Corbin, William. A World Apart: My Life among the Eskimos of Alaska. Homer, Alaska: Wizard Works,
2000; Lopp and Smith, 2001; and Hidy, Ross F., ed. Frost among the Eskimos: The Memoirs of Helen
Frost Missionary in Alaska, 1926-61. Concord, California: Lutheran Pioneer Press, 2001.
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Role of Missionaries

Missionaries, in addition to teaching a public school curriculum and converting villagers,
provided medical services, took censuses, taught lessons on Western sewing, cooking and
hygiene, usually conducted Sunday school classes, housed and fed non-native travelers, acted as
local district recorders, sometimes sorted the local mail and functioned as storekeepers,
performed funerals, burials, weddings, and participated in many community events, such as feasts
and hunts. Their first few years were spent trying to teach the English language and learn enough
of the Native language to communicate in their new surroundings. Until they could
communicate, their lives were very lonely. Schoolteachers in the North were stranded for the
winter; their only means of leaving the villages was by dog team. Mail from back in the States
came only during the summer season. The ships that sailed north were not always able to land
mail and supplies at the villages, so missionaries sometimes had to retrieve these from miles away
by smaller boat or dog team.”" Teachers had very limited contact with the communities from
which they came. The life of the missionary was not an easy one. Jackson encouraged those who
wished to teach and minister at Wales to consider the position as closely akin to martyrdom and

be prepared to face several hardships.*

Wales Mission History

Harrison Thomton and Tom Lopp arrived in Wales in July of 1890 and soon found that Wales,
known locally as Kingegan, was actually made up of two separate villages: Agianmiut (on higher
ground to the south) and Kiatanamiut (on lower ground to the north). Their first mission house
was built between the two villages, so that they would not appear to favor either one. Tom Lopp
was a twenty-six year-old from Indiana and Thornton was a thirty-two year-old from Virginia;

both had teaching experience back in the States. After a month of getting to know the villagers,

! The Lopps often described in their letters to relatives the difficulties involved in sending and receiving
mail. For stories of dogsled trips to retrieve mail. See Lopp and Smith, 2001, 80, 98 & 305.

2 Taliaferro, 2006, 19.
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they opened the school for instruction on August 18"™. On their first day the teachers had 16
pupils. By day two, they had 32, not all of them children, for the elder generations also wanted to
learn English to help their trading skills. Through the winter and spring of that first year, the men
taught the spellings and pronunciations of English words while they learned some Inupiaq and
became avid bird hunters. There were many alcohol-related incidents recorded in Wales that first
year. The missionaries got along passably well with the local men and the eight recorded
shamans in Wales, in spite of tensions over alcohol and despite the fact that, according to Lopp,
Wales people considered them “too poor to trade, too stingy to marry, and too effeminate to

hu nt 5943

By the next fall, Thornton had decided to travel back to Washington to lobby with Jackson and
Captain Healy on matters pertaining to alcohol, unfair gun laws, reindeer, and the overharvesting
of walrus by whalers. Lopp stayed behind and continued teaching through the winter. Of that
second year, Jackson reported, “The average daily attendance was 106 . . . Many of the children
mastered the alphabet, learned to spell and pronounce simple English words, read in the first
reader, write a neat and readable hand, and sing gospel and patriotic songs . . . Lead pencils,

paper, pictures, hard bread, combs, and soap were given as prizes for punctuality and diligence.”™

While in the States, Thornton met and married social worker Neda Pratt. When he returned
the next summer, he brought Mrs. Thomton and another young woman, Ellen Louise Kittredge,
to Wales. Ellen Kittredge, a teacher from Minnesota who wanted to work at the Wales mission,
met Tom Lopp and about seventy-five Wales people at Port Clarence on June 25, 1892, The
teachers, accompanied by a Reverend McLellan, sailed back to Wales to prepare for the coming
school year. Ellen wrote to her sisters about Tom Lopp, “Mr. McLellan is delighted with him,”*

but clearly she was also delighted, for nearly two months later, Rev. McLellan formally married

* Lopp quoted in Jackson, Sheldon. Report on Introduction of Domesticated Reindeer into Alaska, 1891-2.
Washington: GPO, 1894, 874.

“ Ibid.

* Lopp and Smith, 2001, 28.
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Tom and Ellen in Wales. Theirs may have been the first Christian wedding performed on the
Seward Peninsula. To accommodate the two families, a larger mission building was constructed
up the hill toward Agianmiut. The two couples split up the house and continued giving lessons in
the old schoolhouse, the Lopps teaching in the morings and the Thorntons teaching in the

46
afternoons.

Figure 10: Wales with white mission house in foreground and white schoolhouse in the distance.
From Report on the Work of the Bureau of Education, 1898.

The Lopps differed from the Thorntons in several respects. They were warm, compassionate,
gracious, interested in and kindly toward their neighbors, who tended to drop by at all hours and
often pecked in through the glass windows of the mission house. The Thomtons were more

reserved, more concerned about propriety; Harrison was an academic who enjoyed formality, was

© Ibid, 45.
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prone to depression and frustration, and desperately needed his privacy. A strain developed
between the two families when Thornton told the Lopps not to treat the Inupiat as social equals
and not to keep going to their houses and inviting them over.”” Lopp decided he would resign

from his position the following year.

In 1982, Jackson successfully imported a large herd of reindeer to Port Clarence, and Lopp
was very interested in the reindeer program. He hoped to develop reindeer herds in Wales and
Shishmaref, and made trips to see the herd at Port Clarence. Jackson had installed a trader named
Miner Bruce as the superintendent of his new reindeer station at Port Clarence, but fired him after
hearing that Bruce had traded alcohol for reindeer in Siberia. Jackson offered the position to

Lopp. Lopp accepted and he and Ellen moved from Wales to Port Clarence in July of 1893,

Shortly after the departure of the Lopps, Harrison and Neda Thornton became unnerved by the
alcohol use that was occurring in Wales, and their concern was not unwarranted. While
intoxicated, a “chief” had fired a gun at the couple earlier that year while they were walking on
the beach. Siberian traders were bringing over barrels of whiskey. But Thornton’s greatest
challenge was in trying to administer discipline to a small group of troublemakers. A young man
named Titalk had been stealing from the school and from other villagers. When Lopp had
confronted Titalk, he had decided to ban him and his friends from attending school. But when
Thornton confronted him, he threatened to shoot the young man the next time he caught him
stealing. Thornton didn’t realize that his threat would be taken as a promise to eventually kill
Titalk.*® Thinking more about the threat of violence from intoxicated villagers than about the

threatening nature of his own behavior, Thomton started wearing his revolver at all times. In

47 Ibid, 67.

% Ellen wrote that threats were serious affronts in Wales, and that Thornton’s life had been endangered by
similar behavior before: “It is thought right if a man threatens another’s life for the one who has been
threatened, to kill the one who threatened him. That was all Eluksuk killed Ing’-i-zing-ya-hok for. Once,
the first year, Mr. Thornton pointed his revolver at Eluksuk because he wouldn’t go out of school when Mr.
Thornton sent him out for another disobedience. He went quickly when he saw the revolver; but the
Natives say that if they had not persuaded him not to, he would have shot Mr. Thornton.” Lopp and Smith,
2001, 65.
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July, Thornton asked Healy to warn the leaders of Wales that there would be terrible
consequences if anyone harmed the missionaries. Thornton seemed obsessed that someone might
try to do them harm. By August, Thornton was preparing to leave on the Bear’s southward

sailing. Neda was six months pregnant. *

Figure 11: A portrait of Harrison Thornton a few years before he came to Wales. Kathleen Lopp
Smith Collection, Alaska and Polar Regions Archive, University of Alaska Fairbanks. UAF-2004-84-
404,

* Taliaferro, 2006, 115.
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Figure 12: Portrait of Neda Thornton. Kathleen Lopp Smith Collection, Alaska and Polar Regions
Archive, University of Alaska Fairbanks. UAF-2004-84-431.

On the evening of August 19, 1893, a few days before the Bear was due to arrive, a knock
came on Thornton’s door around midnight. Thornton took his gun downstairs to see who it was,
but never had the chance to answer the door. Hearing his steps in the hallway, Titalk and two of
his friends fired a whaling bomb gun through the door of the mission house and directly into
Thornton’s body. He had only enough time to holler to his wife that he’d been shot before he
died. Neda passed the night in grief and terror, not knowing what would become of her. In the
morning a neighbor came to help and knew instantly who had shot Thornton. By mid-day the
bodies of two of the attackers, who had been executed by the villagers, were brought to the
doorstep of the mission house for Neda to see. Titalk was still at large. Some villagers offered to
take Neda to Port Clarence by umiak, which she accepted. Fear spread through the village at
what kind of retribution Captain Healy would seck when he arrived on the Bear. He arrived
shortly after Mrs. Thornton’s departure and buried Thornton’s body in a grave on the hillside,
marked with a wooden cross. Healy did not exact retribution toward Wales” leaders because they
had performed some measure of justice, but he wanted them to turn Titalk over to him unharmed

when he was found.”™

*Y Taliaferro, 2006, 116.
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Titalk had fled that morning for the mountains, but when he later returned to Wales, his uncle
asked him how he would like to be executed. A grave site was prepared for him next to
Thornton’s, where his choice to be shot was dutifully performed. The Lopps had been gone only
three months. When the news reached them, Ellen wrote to her family that she had no fear of the
villagers in Wales and would be happy to return there. Mrs. McLellan wrote to Ellen’s
Minnesota family that “to a few who knew how matters stood, Mr. Thornton’s murder was not a
surprise.”' For the fall and winter of 1893, there was no school taught at Wales, and fear of

retribution permeated through Wales and up the coast.”

In December 1893, Ellen wrote home that a new school had been opened on the Seward
Peninsula. The Swedish Covenant Mission had built another mission, fifty miles north of
Unalakleet at Golovin. The only schools on the Seward Peninsula in 1894 were at Golovin,
Teller, and Wales. The Lopps were encouraged by the presence of more Christians and interested
to see what methods they used to convert Inupiat to Christianity. At Unalakleet, the missionary
Axel Karlson had succeeded in converting one Inupiaq boy named Uyaraq, who came to be

known as “Rock” and was very effective at converting other Inupiat throughout the region.”

Jackson approved the Lopps™ return to Wales in August of 1894. They returned with a herd of
118 reindeer and the five Wales apprentices who had gone to Port Clarence to learn reindeer
herding. The American Missionary Association supplied $130 to support a herding program at
Wales, and the government, in turn, loaned the mission a herd of 100 deer. By this time the
Lopps had one little girl and a newborn baby boy. In addition to his duties as teacher, Tom was

now also the manager of the Wales herd and the apprenticeship program there. With Ellen’s help,

*! Lopp and Smith, 2001, 75.

> Ellen noted, “Two of the murderers belonged, not at the cape, but at a place north of it; so the people
north are scared too. At one time we heard from the Natives that two large vessels were coming with the
Bear to help kill the people. At another time there was talk of Mr. Thornton’s brothers coming to do it.”
Lopp and Smith, 2001, 90.

3 Marshall, 1954, 220.
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he was also responsible for all of the teaching duties and providing the village’s religious

services.

Spread of Christianity on the Seward Peninsula

When the first three missions in Northwest Alaska were established in 1890, there were no
recorded Christians in any of the three locations.” Some ethnographies have discussed the
religion and rituals that were traditionally practiced on the Seward Peninsula.” In the larger
communities of the Seward Peninsula, religious authorities in the form of shamans or angukuts,
and an intricate system of taboos and rules governed behavior of Inupiat. The Inupiaq worldview
was populated with many good and evil spirits. Initially, the Lopps and Thorntons made no head-
way in convincing Inupiat to adopt Christianity. The Lopps invited Lutheran missionary David
Johnson from Unalakleet to perform a revival in Wales in March of 1895. Ellen wrote that the
event was very successful: “Mr. Johnson . . . has been here a week. He is on a missionary tour,
and we have been having meetings instead of school. The people are very much interested.
Many say they believe the Bible and what they have heard preached. Today about forty said they
would like to be Christians. They have never before heard the gospel preached in correct Eskimo

and, I suppose, have learned more in this week than they had learned before, in all.”

In 1895, Tom Lopp announced that 30-40 new Christians in Wales had “gone to settlements to
the north and south of our own settlement and have taken the good news™’ By 1902, when the

Lopps retired from teaching in Alaska, at least 100 people in Wales had been converted officially

> Burch, 1994, 81.

>* See Ellanna, 2004; Fair, 2001; Burch, 1994; Ray, 1992; Oquilluk, William A. People of Kauwerak. 2nd
edition ed. Anchorage: Alaska Pacific University Press, 1981; Nelson, Edward William. The Eskimo About
Bering Strait. Washington, D.C.. Smithsonian Institution Press, 1983; Spencer, Robert F. The North
Alaskan Eskimo; a Study in Ecology and Society. Washington: GPO, 1959; Hughes, Charles Campbell.
"Under Four Flags: Recent Culture Change among the Eskimos." Current Anthropology 6, no. 1 (1965): 3-
62+63-69.

> Lopp and Smith, 2001, 106.

*" Cited in Burch, 1994, 85.
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to Christianity.” Although the Lopps focused more on the welfare of the community than on
religious transformation, this was a marker of success for them. As very popular missionaries,
they might have had more success, had they not experienced a profound setback in the addition of

the Hannas to the Wales mission.

By the winter of 1895, the Lopps were relieved to take a furlough in the United States, so that
their children could meet their grandparents. The Kittredges had never even met Tom Lopp by
this point. To fill the Lopps” role in Wales, the American Missionary Society hired Reverend
and Mrs. Thomas Hanna from California. When they first met the Hannas, the Lopps liked them.
But when the Lopps returned in late August of 1896, they heard several rumors about Thomas
Hanna’s base conduct. Allegedly, while Hanna’s wife was away at Teller, Hanna had coerced
three young Inupiaq women who worked at the mission to drink alcohol with him, and had made
advances on two of them. One of the girls named Konok was labeled throughout Wales as
“Hanna’s wife.” When approached by a whaling captain to accompany him as his mistress, she
apparently chose to go rather than be continually disgraced about Mr. Hanna. Tom Lopp
encouraged Hanna to confess to him, but when Konok left, Hanna became angry and malicious

toward Lopp.

Ellen was particularly offended by the damage done to the image of trustworthiness that the
missionaries had labored to secure. She wrote: “Instruction on the seventh commandment
[adultery] was so needed here, and took so little vocabulary in Eskimo to explain, that it was
thoroughly given in the years before Mr. Hanna came. That and drunkenness were the first two
sins attacked here. That and the example of those who taught, different from so many of the other
white men they saw, made an impression on these people that they won’t forget soon. Whether
or not they took the commandment for themselves, they thought they knew what a missionary or

teacher ought to be.”””

> Jackson, 1902, Report on Education in Alaska, 1890-1, 1475.

** Lopp and Smith, 2001, 152.
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Ellen wrote home about a girl named Woodlet, the first girl on whom Hanna had made
advances, who had worked in the Lopps” household for many years, “They say that after that, she
didn’t try to be a Christian anymore.”® Jackson removed the Hannas in August of 1897.
Although they vacated the mission house, the Lopps had since built their own log cabin down the
hill, and continued to live there and work in Wales until 1902. There were others mentioned in
the Lopps” letters who had adopted Christianity at one point, but given it up, such as an early

herder named Netaxite.

By the end of the Lopps time in Wales,®' they had been blessed with five children and had
been busy with reindeer, medical and missionary duties. Tom Lopp was also frequently occupied
with printing a serial newsletter for Wales and the reindeer herders called The Eskimo Bulletin.
Many changes had occurred in Ellen’s family life following the move of her father, sister Frances
and brother Charlie to the Seward Peninsula. Frances lived with Tom and Ellen in Wales to assist
with their duties until they left. Charlie was briefly a teacher at Wales and then at a new nearby
mining settlement called York. Many changes had deeply affected the people of Wales by this
time as well. In their letters the Lopps mention an intermittent stream of miners and deserting
whalers who would show up in Wales. From a missionary’s and many historians’ perspectives,
the impacts of conversion to Christianity and a rigid American education were minor compared to
the deleterious effects of contact with other types of Euro-Americans, who did not have the
welfare of Inupiat at heart. With little to offer in return, Euro-American vagrants and passers-
though were generally a burden on the Inupiaq communities that gave them shelter. With the
arrival of ever more miners in the area, there were also horrific epidemics of disease. A terrible
measles epidemic swept through Wales (and most of Western Alaska) in 1900, causing many

deaths. Ellen’s sister noted at least 50.°> The Lopps’ assistance to the community during this

% 1bid.
®! 12 years for Lopp and 10 for Ellen, not counting their time spent at Port Clarence and in the States.

%2 Describing the aftermath of the epidemic Frances wrote, “Now that the measles and influenza epidemics
are mostly over, hardly any Eskimos over fifty years old and only a few under five are left. There is hardly
a family where someone is not gone! In some cases only one parent is left of a whole family, in others only
a part of the children. Everyone is feeling very sad... All the children under three years died.” Lopp and
Smith, 2001, 285.
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time may have been a factor in local conversions to Christianity. Because medical crises which
local shamans could not avert tended to undermine their authority and draw people to Western
medical remedies, some scholars have speculated that epidemics may have benefitted the spread

of Christianity in Inupiaq communities.” In Frances” account:

During the worst of the epidemic, the Natives were constantly coming to the Lopps for
medicine and food. Many of the sick ones simply could not eat the pickled walrus meat
which was most of the food that they had. The sickness came at the time the Eskimos
would have been hunting walrus. Thus they were unable either to get them for a present
supply of food, or to store to use during the coming year. Almost one-fifth of the people
have died, but that is a lower rate than the other villages, some losing half their people.
That is probably because the Wales peoples have some care and advice from the Lopps.
The assurance that the disecase was common in the States prevented panic. The fact that

the Lopps did not catch it proved their word in the matter.*

The Bear also landed provisions at Wales and other villages in response to the epidemic.
Unlike miners and whalers, the teachers and government officials offered some assistance to the
Inupiat in times of hardship. Because missionaries were more familiar with and impervious to
new diseases that could decimate Inupiaq populations, many Inupiat turned to the missionaries for

guidance in this and other aspects of their lives.

 Burch, 1994, 8.

® Lopp and Smith, 2001, 285.
















































































































































































































































































































































































































































